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Abstract 



J_JadTth literature is a literature which consists of the sayings 
• and deeds of the Prophet and the things approved by him. 
However, the term was used sometimes in much broader meaning 
in the sense to cover the sayings about the Companions and the 
Followers ( Tabi‘1 ) as well. Thus, the hadith originated in the early 
life of the Prophet of Islam, developed largely throughout his life, 
and spread simultaneously with the spread of Islam. 

It was recorded and compiled in the period of the Prophet, the 
Companions and the Followers and checked and analyzed by the 
great celebrities of Islam. With the passage of time many forgers 
fabricated false ahadith and ascribed them to the Prophet. Many 
scholars and experts of the hadith dedicated their lives to separate 
these forged narrations from the huge corpus of hadith literature. 
These scholars lived in different times and in the recent times 
Shaykh Muhammad Nasir al Din al Alban! was one of the great 
scholars of this brilliant galaxy. 

Bom in c. 1334/1916, Shaykh Nasir al DTn al Alban! inclined 
towards the research in hadith when he was only twenty. This 
comes around 1936 A.D. when he took the study of the hadith 
literature as his career. It was the time, when Mustafa Kamal Ata 
Turk had recently abolished the Institution of Khilafah in 1924. 




As is evident from the various books of the Shaykh he was much 
influenced by the changing political scenario of the then world. In 
these awful circumstances, Shaykh Muhammad Nasir al Din al 
AlbanT, came to the fore and distinguished the chaff from the 
wheat. 

Muhammad Nasir al DTn al AlbanT was one of the few scholars 
who could truly be called a Muhaddith. Allah had bestowed upon 
him a comprehensive understanding of the Islamic ‘ ulum and he 
strived hard to revive the science of hadith. He dedicated his life 
to the da ‘wah and research so that the Muslims may practice their 
Din as the earliest Muslims had practiced it and may avoid the 
deviations (Bid ‘ah) that have crept into the Muslim Ummah. He 
reawakened the Muslim scholars to the study of the hadith. Like 
the books of Dr. Mustafa al A'zaml, the orientalists and the 
traditionalists does not like the works of Shaykh al AlbanT. 

Shaykh al Albany’s works are mainly in the field of hadith and 
its allied sciences. The number of his works goes above 200. The 
books of the Shaykh took the Ummah by storm. The people of 
knowledge, because of their takhriji and wonderful scholarly 
footnotes, love these books. 

Shaykh al Albany’s two sets of multivolume Silsilatan 
(Series) have not only revolutionized the Muslim academics of 
the Arab World but have also influenced most of the Muslim 
movements there. With the passage of time, same is expected in 
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the non-Arabic speaking part of the Muslim world. One of his 
great contributions to hadith literature is that he separated the 
authentic four Sunan collections of hadith in Sahih and Da ‘if 
parts. 

This great scholar of Hadith literature has met with the bitter 
criticism from different parts of the Muslim word but except few 
all of them are biased in their approach and exhibit the sectarian 
prejudice in their refutations. 

Shaykh al AlbahTs books on different religious issues are of 
great academic and religious significance and set in motion the 
Tasfiyyah and Tarbiyyah movement throughout the Arab world. 
Thus, the Shaykh removed the greatest malice, which had 
afflicted the Muslim Ummah from the centuries in the form of a 
huge mass of fabricated ahadith attributed to the Prophet which 
had allowed strange, irrational, un-healthy tendencies and trends 
to emerge in the Muslim community. 

It is, therefore, evident that the Shaykh had a broader scope of 
Sunnah and Hadith in mind. In legal aspect, he takes it at par with 
the Qur'an and does not bifurcate them. Except few exceptions, 
the Shaykh has largely followed the standards laid by the 
torchbearers of this science. He mostly propped his research on 
the Muqaddimah of Ibn al Salah and while pronouncing his 
opinion on ahadith he frequently quoted the earlier hadith 
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scholars like Ibn Hajar, ‘All ibn al Madlnl, al DhahabT, Ibn 

Taymiyyah, Ibn Hazm and other stalwarts of this field. It cannot 
be denied that the Shaykh's decision on any hadlth cannot be final 
or irrevocable but it is also noteworthy to mention here that he 
had tried his best to remain closer to the opinions of the earlier 
scholars. Silsilatan and other books, which share its plan of 
explicit discussions on the chains has brought his yardstick to the 
fore and any one can reexamine or reevaluate the standards 
established by the Shaykh. Despite all this, the Shaykh 
pronounced such views on various sensitive issues, that raised 
question marks on his applied methodology as almost all of these 
controversial views are based on his extensive research in the 
hadlth literature. These views of the Shaykh are called as 
Tafarrudat al Shaykh. 

Almost all other scholars who have criticized the Shaykh's 
works seem to safeguard the identities of their respective schools 
and most of the contemporary detractors of the Shaykh are jealous 
of the fame and the works of the Shaykh. This is the reason that 
the books of the Shaykh are not evaluated in a way in which these 
need to be examined. It seems necessary to mention here that the 
books of the Shaykh must be taken in collection and evaluated as 
a whole rather than picking up a sentence from the multi- 
voluminous book and building the edifice of rejection of the 
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Shaykh on this single sentence and ignoring the main and 
principal works of this great legendry scholar. 

No doubt, there is a literature which makes the Shaykh's 
credibility disputed but the literature developed on these scholarly 
issues made the hadith literature to flourish once again in this era. 
Shaykh al Albanfs contribution to hadith literature revived not 
only the ‘uliim al hadith but also other Islamic religious sciences in 
the twentieth century. His views like al Tasfiyyah and al Tarbiyyah 
are now the trends in the Islamic world in general and in Arab belt 
in particular. Therefore, one has to consider the Shaykh's literature 
without any bias and try to compare it with the earlier hadith 
literature. This only can reveal the status of the Shaykh's literature 
in its right perspective. 
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A Brief Study 
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HadTth Literature 
A Brief Study 

HadTth Literature is the richest source for the investigation of 
early Islamic History. It provides material for the 
reconstruction of the legal, cultural and religious ideas of those 
early centuries. Hadith is also the repository of the Sunnah of 
the Prophet, which is the second principal source of Islamic 
legislation . 1 

(Dr. Muhammad Mustafa al A‘zamT) 



JT adlth literature is the only authentic source after the 
• Qur'an — also known as al wahy al jallT or al wahy al 

matlu — which provides the Divine foundation for the 
development of Islamic worldview. The divine revelation (wahy) 
was not limited to the Qur'an only but the sayings, actions etc of 
the Prophet were also directly supervised by the Divine revelation 
and termed as al wahy al khaji or al wahy ghayr matlu. Therefore, 
these two are the touchstones in the interaction and exchange of 
Islamic Civilization with other civilizations of the world. The 
authority of hadith remained undisputed in the Ummah from the 
beginning and thus played a significant role in shaping the 
Muslim Ummah. 



Dr. Mohammad Mustafa Azmi, Studies in Early hadith Literature, 
Beirut, al Maktab al Islam!, 1968, p. xvii. 

1 




The Word Hadlth and its Meaning 

The Arabic word hadlth literally means communication, story, 
and conversation — religious or secular, historical or recent. 
Whenever used as adjective it means 'new 1 . It is used as opposed 
to qadim which means 'old'. 3 It has been used in the Qur'an 23 
times. 4 However, according to muhaddithun it stands for what 
was transmitted on the authority of the Prophet, his deeds, 
sayings, taqarJr (tacit approval), or description of his ,yi/dt 

(features) meaning his physical appearance. On the other hand, 
physical appearance of the Prophet is not included in the 
definition used by the jurists. 5 

According to Muhammad TaqI Amlnl, whatever is attributed to 
the Prophet in the matters of religion (Din) and law (, SharVah ) is 
known as hadithf* Hadlth may enunciate doctrine or provide a 
commentary upon it. They deal with the contents of the Qur’an, 

Muhammad Mustafa Azami, Studies in Hadith Methodology and 
Literature, Indiana, Islamic Teaching center, 1977, p. 1. 

Dr. Muhammad Zubayr SiddTqT, Hadith Literature — its Origin, 
Development, Special Features and Criticism, Calcutta, Calcutta 
University, 1961, p.l. 

Studies in Hadith Methodology and Literature, p. 1 . 

Al Jaza'iri, Tawjih al Nazar, p. 2 quoted in Studies in Hadith 
Methodology and literature by Muhammad Mustafa Azami, p. 3. 
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social and religious life, and every day conduct, down to the tying 
of sandals . 7 Mawlana Muhammad IsmaTl Gujranwalah succinctly 

establishes that all authentic ahddith attain the same position as 

that of the holy Qur’an. He further insists that if someone denies 
it, it will affect his Iman and integrity in the same way as that of 

o 

the denial of the holy Qur'an. 

Sometimes some other words like khabar and athar were used 
as the synonymous to hadith. However, some scholars mostly of 
Khurasan region used to differentiate between khabar and athar. 
They used the khabar in the sense of hadith , and the term athar 

restricted to the sayings and decisions of the Companions . 9 

Similarly, word al Sunnah is also used as the synonymous to 
the hadith. Sunnah (pi. sunan ) means 'a way, course, rule, mode, 
or manner, of acting or conduct of life', and the sunnah of the 
Prophet means the mode of the life of the Prophet and is mostly 
prefixed with Arabic definite article, al. The two terms — hadith 
and al Sunnah — were used almost interchangeable though there is 



Muhammad TaqT AmTnT, Hadith kd Dirayati Mi'yar, U.P., Maktabah 
Fayd al Qur'an, 1996, p. 15. 

"Hadith”, Cyril Glasse, the Concise Encyclopedia of Islam, London, 
Stacey International, 1989, p. 141. 

Muhammad IsmaTl Gujranwalah, Hujjiyyati Hadith, Delhi, Maktabah 
Tarjaman, n.d., pp. 1 14-1 15. 

Studies in Hadith Methodology and Literature , p. 3. 
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a slight difference between them. 10 Ahmad Von Denffer is of the 
view that the Sunnah is the established practice of the Prophet, i.e. 
his path or his way of doing things. 11 

Hadith Literature: Origin, Development and Compilation 

Thus, hadith literature means the literature, which consists of 
the sayings and doings of the Prophet and the things approved by 
him. However, the term was used sometimes in much broader 
meaning in the sense to cover the sayings about the Companions 
and the Followers ( Tabi‘1 ) as well. lz 

Thus, the hadith originated in the early life of the Prophet of 
Islam, developed largely throughout his life, and spread 
simultaneously with the spread of Islam throughout the vast of 

1 3 

Muslim dominions. 

Hadith which thus developed had been preserved for about a 
century partly in writings (in the form of laws and letters dictated 
by the Prophet Muhammad himself, and in the form of various 
treatises ascribed to many of his Companions), and partly in the 
memory of those who had associated with him and watched 



10 Ibid, pp. 3-4. 

! Ahmad Von Denffer, Hadith: A Sleet and Annotated Guide to 
Materials in the English Language, London, The Islamic Foundation, 
1406/1985, p. 3. 

' JurjanT, Risalah, p.l. quoted in Studies in Hadith Methodology and 
Literature by Muhammad Mustafa Azami, p. 3. 

' SiddlqT, , op. cit., p. 8. 
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carefully his words and deeds. Therefore, the beginning of hadlth 
literature must be traced back to the letters, laws and treaties that 
were dictated by the Prophet of Islam himself, and were preserved 
in his time. In like manner, it must be traced to the numerous 
saha'if (sing, sahifah ) which were compiled by the Companions 
and the Followers . 14 According to Dr. Muhammad Zubayr 
Siddlql, Goldziher has mentioned several of these saha'if . 15 
Horovitz is uncertain about the genuineness of the saha'if ascribed 
to the Companions; but he has no doubt about the genuineness of 
those compiled by the Followers . 16 

After the death of Muhammad, ‘Umar I intended to collect the 
ahadith. He gave the matter his careful consideration for one 
whole month, invoking the help of Allah in his decision, and 
seeking the advice of his friends. However, it is said that he had to 
give up the great project for the fear of the Qur'an being neglected 
by the Muslims . 17 All these traditions and others which purport to 



14 Ibid., p.7 1 . 

Ignaz Goldziher, Muhammedanische Studien, Halle, 1889, ii, 8-11 
quoted in Hadlth Literature — its Origin, Development, Special 
Features and Criticism by Dr. Muhammad Zubayr Siddlql, p.7 1 . 
Islamic Culture, Hydrabad, vol. i, p. 536 quoted in Hadlth 
Literature — its Origin, Development, Special Features and Criticism 
by Dr. Muhammad Zubayr Siddlql, 1 96 1 , p.7 1 . 

Muhammad Ibn Sa‘d, Kitab al Tabaqat al Kablr, ed. Edward Sachau et 
al, Leiden, 1904-18, vol. iii, part I, p. 206, quoted in Hadlth 
Literature — its Origin, Development, Special Features and Criticism 
by Dr. Muhammad Zubayr Siddlql, pp. 8-9. 
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give the idea that the compilation of hadith in the period of the 
Prophet, or in the later periods of Islam was prohibited by the 
Prophet or abandoned by the Sahabah simply because the text of 
the Qur’an might be intermixed with hadith or anything else are 
totally false or tenable to put in their real perspective. Abu Ayyub 
al Ansari (d. 52/672), Abu Bakr al Siddlq (d. 13/635), Abu 
Bakarah al Thaqafi (d. 51/671), Abu Hurayrah (d. 59/679), Abu 
Musa al Ash‘ari (d. 42/663), Abu Rafi‘ (d. 36/657), Abu Sa‘Id al 
Khudri (d. 74/694), Abu Umamah Sudai ibn ‘Ajlan (d. 81/700), 
‘Abd Allah ibn ‘Abbas (d. 68/688), ‘Abd Allah ibn Abu Awfa (d. 
86/705), ‘Abd Allah ibn ‘Umar (d. 63/683), ‘Abd Allah ibn 
Mas‘ud (d. 32/653) etc. are some of the great Companions who 
wrote down the ahddith of the Prophet. Dr. Muhammad Mustafa 
A‘zaml has given the names of 50 Sahabah who wrote down the 
ahddith of the Prophet. 18 

Similarly, there were the Followers who also compiled the 
ahddith of the Prophet. Aban ibn ‘Uthman (d. 105/724), ‘Abd 
Allah ibn Hurmuz (d. 100/719), ‘Abd Allah ibn Muhammad ibn 
‘All Abu Hashim (d. 99/718), ‘Abd Allah ibn Rabah al Ansari (d. 
90/709), ‘Abd Allah ibn Sakhbarah al Azdl (d. 65/685), ‘Abd al 
Rahman ibn ‘Abd Allah ibn Mas‘ud (d. 79/699), ‘Abd al Rahman 
ibn ‘Aidh (d. 80/699), Abu al Malih ibn Usamah al Hudhall (d. 



Studies in Early Hadith Literature, pp. 34-60. 
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98/717), Abu Salamah ibn ‘Abd al Rahman (d. 104/723) etc. are 
some of the prominent Followers who used to collect and write 
down the ahadith of the Prophet. Dr. Muhammad Mustafa A‘zaml 
has given the names of more than 1 00 tabi T who were engaged in 
this work.' 9 

Categorization of liadlth Literature on the Basis of 
Methodologies Adopted in Compilation 

Books dealing with the ahadith are designed in different 
methods. Based on the methodologies adopted by the compilers 
of these great compilations, these can be classified into following 
categories: 

1. Sahifah 

The saha'if (sing, sahifah) are those collections of the sayings 
of the Prophet which were penned down in the lifetime of the 
Messenger by some of his pious Companions or were compiled 
by the Followers in the next generation. These were the small 
treatises and the most famous of them was the treatise of ‘Abd 
Allah ibn ‘Amr ibn al ‘As, who gave it the title of al Sadiqah. 

The discovery of the Sahifah of Hammam ibn Munabbih which 
has been published by Dr. Hamid Allah shows the nature and the 
character of these saha'if. It proves that they were not mere 
memoranda as Goldziher suggests, but were complete records of 

19 Ibid., pp. 60- 1 06. 
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some of the sayings of Prophet Muhammad just like those found 

Oft 

in the later collections of hadith. 

2 . Juz' 

The Ajza' (sing. Juz') are those collections in which a compiler 
collects all the ahadlth of the Prophet related to a particular 
subject like the Juz' al Rafa‘ al Yadayn ft al Salah by Imam al 
Bukhari. 

3 . Risalah 

The Rasa'il (sing. Risalah) are such collections of ahadlth 
which deal with one particular topic out of eight topics into which 
the contents of the JamV books of hadith may be generally 
classified. These eight topics are: 

i. Belief 

ii. Laws or A hkam 

iii. Riqaq i.e. Piety 

iv. Etiquette in eating, drinking, traveling, etc. 

v. Tafslr i.e. Commentary on the Qur'an. 

vi. Tarikh and Siyar i.e. History and biographies. 

vii. Fitan i.e. Crises 

viii. Mandqib and Mathalib i.e. Appreciation and 
denunciation of persons, places etc. 



Ibid., p.7 1 . 
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The Rasa'il are also called Books, Kutub (sing. Kitab). Many of 
the works of Ibn Hajar, al SuyutI and others belong to this 
category . 21 

4. Musannaf 

This category comprises all the topics mentioned above and is 
the large collection of the hadith. It distributes the ahadith into 
the different chapters, which covers almost various topics. Its 
chapters are mainly based on the jurisprudential topics and 
contain Marfu‘ and Mawquf ahadith. Musannaf of ‘Abd al 
Razzaq and Mu ’atta of Imam Malik are the best examples of the 
Musannaf books. 

5. Musnad 

It is that type of collection of ahadith, which bases its chapters 

on the name of the final narrators and collects the possible 
number of the ahadith narrated by that narrator in a single 
chapter. There is no subject binding and the chapters are mostly 
arranged by the alphabetical order of the names of the narrators. 
Other criteria are also followed i.e. the order of the chapters is 
based on the chronology of acceptance of Islam of the final 
narrators, their tribe's affinity to the Prophet etc. Musnad of 
Ahmad ibn Hanbal, Musnad of Muhammad ibn Abu Shaybah, 
Musnad of Abu Da’ud TayalisI etc are famous masanid. 

21 Ibid,, pp. 15-16. 



9 




6 . Mu' jam 

These are the hadith collections in which the ahadith are 
arranged according to the alphabetical order based on the names 
of the narrators or Shayiikh (Teachers), or the Shayukh or 
Muhaddithun of any particular place or tribe. The Mu jam of 
TabranT is one of the well-known ma’ajim (sing. Mu jam) in 
hadith literature. 

7 . Jami t 

These are the liadlth collections which contain ahadith relating 

to all the subjects mentioned under the Rasa’ll which include 
actions along with faith, creeds, commentary etc. Therefore, the 
Sahih al Bukhari is the best example of it. 

8 . Sunan 

These are the hadith collections which contain only those 
ahadith which deal only with the legal matters of Islam and do 
not include the ahadith dealing with histories, biographies, 
battles, creeds, commentaries, virtues etc. The collections made 
by Abu Da’ud and Nasa'I are the most famous examples of the 
Sunan works. 

9 . Mustadrak 

Those ahadith, which fulfill the conditions laid down by a 
particular compiler but are not collected by him in his book, if 
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collected by someone else in a separate book form is called as 
Mustadrak. Abu ‘Abd Allah al Hakim collected those ahadith 

which were not included by Imam Bukhari and Imam Muslim in 
their Sahih collections. These two scholars selected a small 

number of ahadith from huge collections in their two books. This 
does not mean that the ahadith left by them are not sahih; it was 
only because they wanted to be selective in their works. Imam al 
Hakim’s collection is, therefore, called Mustadrak ‘ala al 
Sahihayn. 

10 . Mustakhraj 

If a person recollects some ahadith of a particular hadith 
collection in a separate book with different chains as given by the 
first collection, the new collection is called Mustakhraj. Abu 
Nu‘aym AsbahanI is famous for his Mustakhraj, who recollected 
some of the ahadith of Sahih al Bukhari and Sahih Muslim with 

new fresh chains. 

11. Arba'lnlyat 

As is evident from the name itself, it is the collection of forty 
ahadith of a particular or different narrators or on a single or 

various subjects. Al Arba‘un of Imam al NawawT and Shah Wall 
Allah are most famous. 




There are other categories of hadith collections, some of which 

are Zawa'id, Atraf, etc. Of all these categories of collections of 

ahadith the Sahifah were the earliest in origin. The Mu jam and 

the Mustadrak, the Mustakhraj and the Arba‘niydt must have 
been the latest. The Juz' and the Risalah in their technical sense 
also must have been later in origin and development than the 
Musnnaf and the Musnad works. The Sunan and the Jam 'd being 

only subdivisions of the Musannaf works, the problem of the 
priority of origin of the remaining categories of the hadith works 
rests between the Musannaf and the Musnad which is difficult to 
decide . 22 

Categorization of Hadith literature on the Basis of 
Authenticity 

The works of hadith literature have been classified by the 
muhaddithun into four categories according to their reliability and 
importance.*" This categorization is based on the authenticity, 
agreeability and weakness of these books . 24 



22 /bid., p. 1 9. 

23 Ibid., p. 122. 

Dr. SubhT Salih, 'Uliim al Hadith , tr. Ghulam Ahmad Hariri, N. Delhi, 
Islamic Book Foundation, 1422/2002, p. 1 38. 
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First Category 

The books belonging to this category are considered as most 
reliable. These books contain Mutawatir, Sahih and Hasan 
ahadith. These are: 

i. Sahih al Bukhari 

ii. Sahih al Muslim 

iii. Mu 'atta of Imam Malik 

Second Category 

To this category belong the four sunan works which together 
with the sahih of Imam Bukhari and Imam Muslim are known as 

al Kutb al Sittah. These four sunan are: 

i. Sunan Abu Da ’ud 

ii. Sunan al Nasa 7 

iii. Sunan al Tirmidhi 

27 

iv. Sunan Ibn Majah 

The two sahihan of Imam al Bukhari and Imam Muslim with 
the first three sunan works were given the distinguished title of al 
Usui al Khamsah . 2S 



SiddTqT, loc. cit. 

26 Salih, loc. cit. 

SiddTqT, op. cit., pp.122-123. 
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Third Category 

This category contains those books which include all kinds of 
Da'lf narrations like Shadh, Munkar and Mudtarab. The skilled 
scholars who have dedicated their lives to the study of hadith and 
its science can use these books. Some of these books are: 

i. Musnad I bn Abu Shay bah 

ii. Musnad al TayalisT 

iii. Musnad ‘Abd ibn Humayd 

iv. Musannaf ‘Abd al Razzaq 

v. A l Bayhaqi 

vi. Al Tabrarii 

vii. Al Tahawi etc. 

Fourth Category 

This is the category of those books, which has been compiled 
on the authority of the fabulist orators, Sufis, historians, unjust 
innovators. These books are not reliable and are the sources of 
bid ‘ah (deviations). Some of these books are: 

i. Ibn Mar daw ayah 

ii. Ibn Shdhln 

iii. The works of Abu al Shaykh etc . 30 



Idem. 

Salih, op. cit., pp. 138- 139. 
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Forgery in Hadlth 

It has been accepted by all the traditionists that there had been a 
great deal of forgery committed in recoding hadlth. Imam Ahmad 
ibn Hanbal said that in no other branch of literature there had 

been committed so much forgery as in hadlth and tafslr. The very 
existence of a large literature on al mawdu 'at (forged traditions) 
is a sure proof of extensive forgery committed in hadlth literature. 
Because of these forgeries several orientalist have branded the 
whole of hadlth literature as unreliable and unauthentic. 31 The 
attribution of false statements to the Prophet may be divided into 
two categories: 

1. Intentional fabrication of hadlth. That is usually called 
Mawdu \ 

2. Unintentional attribution of a false hadlth to the Prophet by 

mistake despite due care or due to carelessness. That is 
usually called Batild 2 

The result in both the conditions is same and there is no 
difference between the intentional lie and unintentional mistake. 
Both of them are unreliable and false attribution to the Prophet; 
and that is why the scholars of hadlth put them together and do 

30 Ibid., p. 1 39. 

31 SiddTqT, op. cit., p. 1 27. 
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not put them in separate books of these two types . 33 This is the 
reason why Shaykh al Alban! puts all kinds of weak and forged 

ahadith in a single series called Silsilah al Ahadith al Da 'Tfah wa 

« 

al Mawdu ‘ah. 

Orientalists have often affirmed that hadith have been forged in 
order to justify some legal opinion or school of thought; this is 
undoubtedly true and even the early compilers rejected large 
number of ahadith as fabricated. However, the skeptical tendency 
among Western scholars at one time went so far as to reject ipso 
facto any hadith, which appeared to support a particular school or 

tendency. One orientalist was thus led to maintain that the Sufis 
had forged the saying: “Remember Me [Allah] I will remember 
you”, since it so evidently fitted their teachings. In fact, this is not 
a hadith at all, but a quotation from the Qur’an . 34 Even if, from a 

historical point of view, a particular hadith is false, it does not 

necessarily follow that the opinions, practices, or doctrines linked 
with it are to suspect. A hadith may be false in the sense that the 
Prophet never spoke the words, but nevertheless true in that it is 
wholly consistent with his message . 35 



Studies in Hadith Methodology and Literature , p. 68. 
Idem. 

Al Qur'an , 2:1 52. 

"Hadith”, Cyril Glasse, loc. cit. 
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According to Dr. Muhammad Zubayr SiddTqT, the forgery in 
hadith originated during the lifetime of the Prophet himself. His 
opponents could not have failed to forge and attribute to him 
words and deeds for which he was not responsible. It was their 
purpose in thus misrepresenting him to arouse public opinion 
against him. 3h Dr. SiddTqT quotes Ibn Hazm in his support who 

cites an incident which took place during the life-time of the 
Prophet. He says, after the Prophet's Hijrah, a man went to a 
suburb of MadTnah, and told a tribe living there that the Prophet 
had given him authority over them. He had restored to this fraud 
because he wanted to marry a girl who was a member of the tribe, 
to whom he had proposed marriage before the Hijrah , but who 
had never been given in marriage to him. The tribe sent a 
messenger to the Prophet denounced the pretender, and ordered 
that he be put to death — if he was still alive. 

Causes of Forgery in Hadith 

The hypocrites ( Munafiqun ) must have forged a good many 
ahctdith and attributed them to the Prophet. During the caliphate 
of Abu Bakr also, when apostasy had raised its head, it is not 



SiddTqT, op. cit., p. 127. 

Abu Muhammad ‘AIT ibn Ahmad ibn Hazm, al Jhkam fi Usui al 
Ahkam, Cairo, 1345-47 H., ii, 2-3, 83-84. quoted in Hadith 
Literature — its Origin, Development, Special Features and Criticism, 
by Dr. Muhammad Zubayr SiddTqT, pp. 127-128. 
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unlikely that some of the apostates should have forged such 
ahadlth as might suit their purpose. It may be due to this forgery 

that Abu Bakr and ‘Umar ibn al Khattab were extremely strict in 

* 

accepting ahadlth which were reported to them . 38 

Now it is the proven fact that the organized forgery of hadlth 
started after forty years of the Prophet's migration. Political 
upheavals in the fourth decade gave birth to the forgery of ahadlth 
in the political sphere, to credit or discredit certain parties. 
Consequently, scholars became more cautious and began to 
scrutinize, criticize and search for the sources of information. The 
use of isnad , therefore, became more and more important . 39 This 
is the period, which has been pointed out by Ibn Sinn and 
recorded by Imam Muslim in his Sahlh. 4Q 

This was the time when Islam was winning reverts from all 
around the world. It was expanding in the boundaries of Rome, 
Iran and other Asian countries and was introducing itself as the 
Universal Civilization . 41 This expansion also won many rivals to 

SiddTqT, op. cit. p. 128. 

Studies in Early Hadith Literature, p. 246. 

Muslim ibn al Hajjaj, SahJh Muslim ma‘ Mukhtasar Sharah Nawawi , 
tr. "Allamah Wahid al Zaman, Bombay, Dar al Ma‘arif, 1984, vol. i, 
p.33. 1 

Muhammad Sa‘ud ‘A lam QasmI, Fitnah e Wada‘ e Hadlth aur 
Mawdu Ahadith ki pahchan, Delhi, MarkazT Maktabah Islam!, 1990, 
p. 53. 
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the new and fast growing civilization who ogle to ambush it and 
destroy its sources of vitality. Among the basic and fundamental 
sources of Islam, Qur'an and Hadith, the first one was already 
compiled and put to the memory while as the second source, due 
to its huge size, was not memorized completely by a single hafiz. 

Tt was also scattered in the vast caliphate of Islam. Therefore, 
these two reasons made it open for the blitz of the conspirators. 

However, at the same time the elderly and older followers of 
Islam were giving way to the new entrants. The people who 
directly received guidance and instructions from the Prophet were 
the standards and exemplars of the truthfulness, piety, taqwa, 
endurance, selflessness, dedication, passion and other qualities. 
With the decrease in the number of the Companions, these 
qualities were seen relatively less in the new entrants. This 
decrease in the qualities of the adherents of the Islam made it 
vulnerable to the conspiracies and forgeries, some from outside 
and few from within. 

The first organized conspiracy was carried out by ‘Abd Allah 
ibn Saba, who worked on his heinous plans to sabotage the 
Muslim Ummah and destroyed the unity of the Muslim caliphate. 
During the caliphate of ‘Uthman, the third caliph of Muslims, the 

I 

forgery of ahadlth became more common. The various political 
parties, the heretics, the professional preachers, and even some of 
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the sincere muttaql Muslims, all made their contributions to the 
increasing stock of riwayat falsely attributed to the Prophet. 42 It 
was due to the wicked plans of ‘ Abd Allah ibn Saba that later on 
‘Uthman got martyred and the Muslims got divided into two 
camps. 

One of the camps supported ‘ Ali, the forth caliph of Muslims. 
The second group supported the governor of Syria, Mu‘awiyah 
and demanded ‘Ali that the assassins of the third caliph should be 
brought to the law. Both the camps were influenced and 
penetrated by the followers of ‘Abd Allah ibn Saba. Many of the 
pious Muslims felt into the trap and the first civil war among 
Muslims broke out. In 35/656 the Battle of the Camel {Jamal) 
was fought between ‘Ali and ‘A'ishah (the wife of the Prophet) 
and in 36/657 the Battle of Siffm was fought among ‘Ali and 
Mu‘awiyah. These civil wars led to the creation of different 
political rival groups among Muslims, which later on turned into 
various religious sects, and all of them tried to prove their 
viewpoint and substantiated them by the verses of the holy Qur'an 
and the saying of the Prophet. In the absence of the befitting 
verses or the authentic hadith they forged a hadith which 
endorsed their views. Some of the main reasons of hadith 
fabrication are: 



SiddlqT, op. cit., p.128. 
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1. RawSfid and Khawttrij 

Rawafid (Sing. Rafidiyah) is an extremist group among ShT‘ah 
while as Khawarij (Sing. Kharijiyah) are those people who 
abandoned ‘All's army when they learnt that ‘Ali has accepted to 
negotiate with Mu‘awiyah. Rawafid were the toping the list of 
forgers. It is recorded that one of the Rawafid, Hamad ibn Salmah 
once said, "When we liked any statement we madejt a hadith.” 
When Imam Malik was asked about the RawSfid he said, "Do not 
talk to them and do not narrate on their authority because they 
lie ." 44 It is said that Rawafid had forged almost three lack ahadith 
in the praise of ‘AIT and his house hold (Ahl al Bayt ). 45 Like 
Rawafid Khawarij were also skillful in forging the ahadith and 
whenever they liked any saying, they dub it as a hadith . 46 

2 . ShVah and Forgery of HadTth 

The common Shi ‘ah were also involved in forging hadith in the 
praise of ‘All and his house hold. They were also fabricating the 



Jalal al Din al SuyutT, al Lali al Mafinu'ah ft Ahadith al Mawdu'ah, 
Egypt, al Matbi'ah a! Adabiyyah, 1317, vol. ii, p. 248. 

TaqT al Din ibn Taymiyyah, Minhaj al Sunnah al Nabawiyyah fi Naqd 
Kalam al Shi ‘ah wa al Qadariyyah with Sarih al Ma'qul li Sahih al 
Manqul (in margin), Beirut, Dar al Kutb al ‘Ilmiyyah, n.d., vol. i, p. 13. 
Mustata al Saba‘T, al Sunnah wa Makanatuha ft al TashrV al Islam i. 
Cairo, Maktabah Dar al ‘Urubah, 1380 H, p. 95. 

Abu Bakr Ahmad ibn ‘All al KhatTb al Baghdadi, Kitab al Kijayah fi 

am ai Riwavah, Hyderabad, Da’irah al Ma‘arif al ‘Utbmaniyah, 1390 
H., p.163. 
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ahadith so that they can show the dominance of their a'immah on 
other Companions. They fabricated ahadith to malign the 
character of first three caliphs and Mu‘awiyah in particular and 
the other Companions in general. In its response, Ahl al Sunnah 
also tried to forge ahadith in the praise of the other Companions 
especially in the praise of first three caliphs. Ibn Abu al Hadld has 
admitted in the commentary of Nahj al Balagah that the forgery 
in the ahadith dealing with the praises of the few Companions 
was started by the Shi'ah sect, and the ignorant people among Ahl 
al Sunnah also fabricated the ahadith in its response . 47 It is 
worthwhile to mention here that Shi'ah does not accept the 
ahadith collected in the books of Ahl al Sunnah. They only accept 
those narrations which have been reported by their a ’immah. 

3. Ahl al Sunnah and Forgery of HadTth 

In reaction to the fabrication by Shfah sect and the onslaught 
of the fabricators on the clear character of first three caliphs and 
Mu‘awiyah, the ignorant people among Ahl al Sunnah fabricated 
the ahadith in the glorification of these great Companions. For 
example in the praise of first three caliphs, one ignorant attributed 
to the Prophet, "In the paradise. Id Ilaha Ila Allah Muhammad 
Rasul Allah along with Abu Bakr al Siddlq, ‘Umar al Faruq and 



Muhammad al Sibagh, al Hadith al NabawJ, Beirut, al Maktab al 
Islam!, 1401 H., p. 306. 
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TJthman al DhG al NGrayn, will be written on every leaf of the 
tree ." 48 

4. Exaggeration in the Glorification of the Prophet 

It is a human tendency to glorify his beloved one. If the 
glorification is based on the facts then it is not objectionable but if 
it crosses the limits and becomes exaggeration and hyperbole, the 
Prophet and the scholars of Islam do not permit this act of making 
someone super human. No doubt, it is a part of the Muslim faith 
to love the Prophet more than his father, his children and all 
humankind 49 but at the same time the Prophet has himself 
prohibited to make exaggeration in his praising . 50 Instead of this 
prohibition and many others like it, people made exaggerations in 
praising the prophetic status of the Prophet. This gave rise to the 
forgery in the hadith literature and many false statements were 
fabricated in the praise of the Prophet e.g. 

If you [O, Prophet] were not there, I would have not created 

the orbits [aflaq]. sx 



Al LalJ al Masnu'ah, op. cit., vol. 1, p. 165. 

Al Bukhari, op. cit., vol. i, p. 193, h. 15. 

The Prophet said, "None of you will have faith till he loves me more 
than his father, his children and all mankind." 

50 Al Bukhari, op. cit., vol. iv, p. 717, h. 3445. 

The Prophet said, "Do not exaggerate in praising me as the 
Christians praised the son of Mary, for I am only a slave. So, call me 
the Slave of Allah and His Apostle." 

Muhammad Nasir al Din al AlbanT, Silsilah al Ahadlth al Da'ifah wa 
al Mawdu'ah wa Atharuha al Say'u fi al Ummah, ed. II, Riyadh, 
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5. Difference of School of Thought 

In the beginning, rather till second century there was no sect 
based on the jurisprudential issues. When any one had to sort the 
answer to his questions or jurisprudential problems he used to ask 
any of the jurists whom he could approach. 52 When in a single 
problem, there were different views of different scholars; and 
with the passage of time, people took different scholars as the 
founders of the different schools of thought. To glorify their 
favourite a’immah (sing. Imam ) and value his view as the most 
authentic one people fabricated many ahadith in the praise of 
their a'immah or in the support of their views e.g. 

Jibrll led me [in salah] near the Ka'bah, he recited bismi 
Allah al Rahman al Rahim loudly. 53 

That is why QadT Majd al Din al ShlrazI says: 

The ahadith which are said in praise or refutation of Imam 
Abu HanTfah or Imam Sh3fi‘T, in this respect particularly 
the attribution of any hadith to the Prophet is not correct. 54 



Maktabah al Ma'arif ii a! Nashir wa al Tawzf, 1420/2000, vol. i, p. 
450, h. 282. 

Shah Wall Allah Muhaddith al Dihlawi, al Insaf fi Bayan Asbab al 
Ikhtilaf Beirut, Dar al Nafa'is, 1379 H., p. 69. 

Al Saba‘T, op. c/7., p 102. 

54 Ibid., p 88. 
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6 . For Fortunes in Royal Court 

To be among the preferred ones of the kings and rulers some of 

the greedy or opportunists used to visit the courts of the rulers and 

to get their favour they used to forge a hadith. It is reported that 

once Ghayath visited the court of Abbas! Caliph, MahdT who was 

playing with a pigeon. Ghayath at once forged a hadith and said: 

There is no antecedence except in archery or camel riding 
or horse riding or bird flying . 55 

MahdT gave him the handsome prize but slaughtered the pigeon 
and told that it became the cause of a false hadith . 5( ' 

7. TarghTb and TarhTb 

Targhib wa TarhTb (arousal of an interest in good and fear of 
evil) became one more factor of fabricating hadith in the name of 
the Prophet. This included mainly those ahadith, which stressed 
on good and restrained the Muslims from the bad actions. People 
used to fabricate these ahadith so that the Muslims may get 
attracted towards the pious actions and may not go astray. Some 
of them had good intentions while as most of them tried to 
pretend to be the great scholars. An episode is related to the 
period of Imam Ahmad ibn Hanbai and Imam Yahya ibn Main 



Ibn Hajr al ‘AsqaianT, Nuzhah al Nazr fl Nukhbah al Fikr , Delhi, 
Matba 4 Mujtabal, 1902, p. 15. 

Jalal al Din al SuyutT, Tadrib al Rawl, Egypt, Dar al Kutb al 
HadTthiyyah, 1385, H., vol. i, p.286. 
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when one of the story-tellers was fabricating and narrating 
ahadith on the authority of these two scholars, strangely enough 

in the presence of the two Imams that the Prophet has said 
whosoever will say la ilaha ilia Allah (there is no god but Allah), 
Allah will create a sparrow for each word whose beak will be 

57 

golden and whose wings will be made of coral. 

Many of them have good intentions and used to fabricate the 
ahadith in the name of the Prophet. Like Abu ‘Ismah Nuh ibn 
Abu Maryam, when he saw the people were more interested in the 
jurisprudential issues of Imam Abu Hanlfah and in the war stories 

(. maghazi) of Ibn Ishaq than the Qur'an he started to fabricate 

CO 

ahadith with regards to the virtues (fada'il) of the Qur'an. 

8 . Tasawwuf 

Tasawwuf is a big problem for the scholars dealing with the 
authenticity of hadith literature. Usually the Muslims who were 
linked with the tasawwuf used to be weak in the field of hadith. 
Many of the Sufis quoted the ahadith without any criticism and 
even some of them fabricated a good number of ahadith and 
believed to be rewarded for it in the life hereafter e.g. 



Mubarak ibn Muhammad, Jami‘ al Usui fi Ahadith al Rasul, Beirut, 
1969, p. 139. 

58 

Mubarak ibn Muhammad, Jarni' al Usui ft Ahadith al Rasul , Beirut, 
1969, p. 127. and Ibn JawzI, Kitab al Maw<iu‘dt, p. 14. 
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Respect the teachers ( Masha'ikh ] because the respect of 
teachers is the respect of Allah. 59 

The safety lies in the seclusion 60 

All the various groups of forgers and also those who are not 
discussed here, created havoc in hadith literature. However, in 

order to meet this great menace of forgery, and to sift the forged 
ahadith from the true ones, the sincere and honest traditionist 
made the system of isnad compulsory and integral part of the 
hadith authenticating principles. 61 In this way, with the passage of 
time a special branch of hadith literature was developed, which 
exclusively discussed the fabricated ahadith. Some of the famous 
books along with their authors are as under: 

1. Kitab al Mawdu ‘at by Muhammad ibn ‘Amr al ‘AqTlT (d. 
322/934) 

2. Tazkirah al Mawdu' at by Muhammad ibn Tahir MaqdasT (d. 
507/1114) 

3. Al Abatil wa al Mandkir by Husayn ibn Ibrahim al JawzqanT 
(d. 543/1 149) 

Muhammad Nasir al Dm al Albani, Silsilah al Ahadith al Dalfah wa 
al Mawdu'ah wa Atharuha al Say’u fi al Ummah, ed. II, Riyadh, 
Maktabah al Ma‘arif li al Nashir wa al TawzT, 1420/2000, vol. ii, p. 
226, h. 824. 

Muhammad ibn ‘Abd al Rahman al SakhawT, al Maqasid al Hasanah, 
India, 1304 H., Matba‘ ‘AlwT, p. 1 15. 
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4. Kitab al Mawdu'dt by ‘Abd al Rahman ibn al JawzT 



(d. 597/1 201) 

5. Al Mughrii ‘an al Hifz wa al Kitab by ‘Umar ibn Badr MawslT 
(d. 623/1226) 

6. Al Lali al Manthiirah fi al Ahadith al Manshurah by Hafiz Ibn 
Hajr al ‘AsqalanT (d.852/1448) 

7. Al Kashaf al Khabith ‘amman Rama bi Wad' al Hadith by 
Hafiz Ibrahim al HalabT (d. 841/1438) 

8. Al Maqdpid al Hasanah by ‘Abd al Rahman SakhawT (d. 
902/1497) 

9. Al Lali al Ma$nu ‘ah ft Ahadith al Mawdu ‘ah by Jalal al Din al 
Suyutl(d. 911/1506) 

10. A l Dhayl ‘ala al Mawdu' at by Jalal al Din al Suyuti (d. 
911/1506) 

1 1. Tahdhir al Khawa$ min Akadhib al Qa?a? by Jalal al Din al 
Suyuti (d. 911/1506) 

12. Al Ghamaz ‘ala al Lamaz by Nur al Din Abu al Hasan 
SamhudI (d. 91 1/1506) 

61 SiddTqT, op. cit., p. 129. 
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13. A l Durr ah al Lama ‘ah fi Bay an Kathlr min al Ahadith al 
Sha'Vah by Shihab al Din Ahmad (d. 931/1525) 

14. Tanziyah al Shari ‘ah ‘an al Ahadith al Mawdu ‘ah by Abu al 
Hasan 'All ibn Muhammad ‘Iraqi (d. 963/1556) 

15. Mawdu' at Kablr by ‘AIT ibn Sultan al QarT (d. 1014/1605) 

16. Al Mawdu' fi Ahadith al Mawdu ‘ by ‘All ibn Sultan al QarT 
(d. 1014/1605) 

17. A l Far a' id al Mawdii ‘ah fi al Ahadith Mawdu ‘ah by Mar ‘I ibn 
Yusuf al KarmT (d. 1033/1624) 

1 8. Kashf al lltibas fima Khafiyy ‘ala Kathlr min al Nds by Ghars 
al Din Khalil! (d. 1057/1647) 

19. Kashf al Khafa wa Muzll al lltibas by Isma‘11 ibn Muhammad 
‘IjlunT (d. 1162/1749) 

20. Al Fawa'id al Majmu'ah fi al Ahadith al Mawdu ‘ah by 
Muhammad ibn ‘AIT ShawkanI (d. 1250/1834) 

21. Al Athar al Marfu'ah fi al Akhbar al Mawdu ‘ah by ‘Abd al 

Hayy al Lakhnawl (d. 1304/1887) 

22. TahdhTr al Muslimln min al Ahadith al Mawdii ‘ah ‘Ala Sayyid 
al Mursalln by Muhammad ibn Bashir ZafrT Azharl (d. 
1329/1911) 
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23. Silsilah al A hadlth al Qa'lfah wa al Mawdu ‘ah by 



Muhammad Nasir al Din al Alban! (d. 1420/1999) 



The System of IsttSd 
(Chain of Transmitters) 

Every hadlth consists of two parts: 

1 . Chain (al Isnad) 

2. Text (al Matn) 

The first hadlth of $ahlh al Bukhari can explain this 



construction of a hadlth: 
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Imam al Bukhari said that al Humaydl ‘Abd Allah ibn Zubayr 
informed him [about this hadlth] saying that Sufyan narrated 
him that Yahya ibn Sa‘Td al Ansar! informed him that 
Muhammad ibn Ibrahim al Tayml communicated to him that 
he heard ‘Alqamah ibn Waqqas al LaythI saying that he heard 
‘Umar ibn al Khattab saying on pulpit, "I heard Allah's Apostle 
saying, "The reward of deeds depends upon the intentions and 
every person will get the reward according to what he has 
intended. So whoever emigrated for worldly benefits or for a 



Al Bukhari, Sahih al Bukhari, op. cit., vol. i, pp.149-150, h. 1. 
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woman to marry, his emigration was for what he emigrated 
for." 

A cursory glance on this hadith reveals that it contains a series 
of names of the narrators, and after this series the statement of the 
Prophet is put forward. The first portion i.e. the chain of the 
names of the transmitters is called al Isnad or authority 63 while 
the statement, which forms the second portion of the narration, is 
called Matn or text. Each hadith in every collection of ahadith 
(till the end of the third century of the Hijrah ) contains the chain 
of its transmitters — from the Prophet or from a Companion or 
from a Follower down to the last reporter or the compiler . 64 

Isnad, according to Arabic lexicography means the thing on 
which another relies. As we rely on the narrators for the 
knowledge of the statement of the Prophet, this chain is called 
Isnad. Its plural is asariid. Sometimes the term tariq is used 
instead of isnad, and sometimes the term wajh is used for the 
same purpose. 6 " 

Muhaddithun attached a great importance to it, and considered 
it as an indispensable part of a hadith. They tried to determine the 
relative value of the reliability of the various asanid and their 
different classes. They produced a vast literature on the 
biographies of the transmitters for its sake, and developed a 

SiddTqT, op. cit., p.129. 

64 Idem. 

Studies in Hadith Methodology and Literature, p. 32. 
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system into a science. Since the compilation of the collections of 
ahadlth and the composition of the works on the various 
connected subjects, they have applied the method of Isnad to 
those works as well as their manuscripts. In this system of lsnad 
the Muslims have taken great pride. 66 

Dr. Muhammad Mustafa ‘AzamI says that it appears that isnad 
was used casually in some literatures in pre-Islamic period, in a 
vague manner, without attaching any importance to it. The isnad 
system was also used — to some extent — in transmitting pre- 
Islamic poetry. However, it was in the hadith literature that its 

importance culminated to such a height that it became a part of 
religion. 67 The same view is held by Imam Muslim, who in the 
preface of his hadith compilation frames the sub-heading (bah) 

as, "chain ( al Isnad) is a part of the religion [al Din )." 68 

Imam Muslim in the preface of his SahJh quotes two saying of 
Ibn Sirin (d. 1 10/729) which also serve as the two important and 
early statements about the significance and beginning of the 
isnad. 

Muhammad ibn Sirin says, "al Isnad is Din [religion] so see 
from whom you are receiving your Din." 69 



SiddTqT, op. cit., p. 1 29. 

Studies in Early Hadith Literature, p. 212. 
Muslim, op. cit., vol. i, p.33. 

Idem. 



66 

67 

oS 

69 
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I bn Sirin says, "They did not ask about al Isnad, but when civil 
war — al Fitnah — arouse they said 'name to us your men'; those 
who belong to the people of Sunnah, their ahadlth were 
accepted and those who were innovators their ahadlth were not 
accepted.” 70 

The first statement of Ibn Sirin brings to the fore the 
importance of the Isnad in the early times soon after the death of 
the Prophet. The second statement gives a clear impression that 
the asarild were used in early times prior to al Fitnah and Ibn 
Sirin, but there was no stress on its application and it was only 
after the first civil war (between ‘All and Mu‘awiyah) that made 
the Muslims meticulous about al Isnad. It also points to the fact 
that the asarild served as the litmus paper for a hadlth and the 

narrations were accepted or rejected on the basis of transmitters in 
their chains. 

According to Dr. Muhammad Mustafa ‘AzamT, the isnad 
system began in the lifetime of the Prophet and was used by the 
Companions in transmitting the ahadlth of the Prophet. 71 It was 
the common practice among the Companions — even in the life of 
the Prophet — to transmit the ahadlth of the Prophet, when they 
saw each other. Some of them had even made special 
arrangements to attend the Prophet’s circle in shifts and to inform 



70 

71 



Idem. 

Studies in Early Hadlth Literature, p. 246. 
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each other of what they had heard and seen in the presence of the 
Prophet . 72 

Now there is no doubt that the Muslims came to consider the 
Isnad as an indispensable part of ahadlth, developed it a great 

deal, gave it a firm foundation — by introducing to it the 
chronological method and collecting the biographies of the 
transmitters (which served as the basis of the criticism of their 
ahadlth ), and by establishing various principles for determining 

the value of its different classes . 73 

Muslims not only gave a scientific form and basis to the system 
of isnad, but also tried to make a comprehensive study of the 
various asarild used in hadith literature with a view of 

establishing their relative value. It is said that Ahmad ibn Hanbal, 

Ibn Ma‘Tn and Ibn al MadlnT once assembled together with some 
other traditionists and discussed the most reliable isnad. One of 
them said that the best isnad was Shu‘bah : Qatadah : Sa‘Td : 
‘Amir : Umm Salmah. ‘All ibn al Madhu held that the best one 
was Ibn ‘Aun : Muhammad : ‘Ubaydah : ‘Ah. Ahmad ibn Hanbal 
was of the opinion that the best isnad was al Zuhff : Salim : ‘ Abd 



Studies in Hadith Methodology and Literature, p. 33. 
7:1 $idd!qT, op. cit., p.135. 
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Allah ibn ‘Umar . 74 Imam Malik and Imam al Bukhari, however, 
were of the opinion that the best isnad was Malik : Nafi‘ : Ibn 
‘Umar. To this isnad the later traditionists have added the names 
of al ShafiT and Ahmad ibn Hanbal, making it one long chain 
from Ahmad upto Ibn ‘Umar. They gave it the title of 'the golden 
chain ', 75 al Silsilah al Dhahb. This chain, however, is rare in 
hadith literature. In the whole of the Musnad of Ahmad ibn 

Hanbal, in spite of its large size, according to Jalal al Din al SuyutT, 

there are not to be found more than four ahadith with this isnad . 76 

Having been introduced into hadith, the system of isnad was 
not only continued for more than four centuries in the narration of 
every individual hadith, but was also applied to the books on 
ahadith and on the connected subjects since the time of their 
compilation. Every teacher of every book on hadith or on a 
subject connected with it at every period in the history of hadith 
literature gave (in order to guard against forgery of the books or 



‘ Jalal al Din al SuyutT, Tadrib al RawJ, Egypt, 1307 H., pp. 20-21 
quoted in Hadith Literature — its Origin, Development, specif' 
Features and Criticism, by Dr. Muhammad Zubayr SiddTqT, p. 136. 
Shams al DTn Muhammad al SakhawT, Fath al Mughith, Lucknow, n.d. 
pp. 8-10 quoted in Hadith Literature — its Origin, Development, Special 
Features and Criticism, by Dr. Muhammad Zubayr SiddTqT, p. 136. 

6 Jalal al DTn al SuyutT, Tadrib al RawJ, Egypt, 1307 H., p. 20 quoted in 
Hadith Literature — its Origin, Development, Special Features and 
Criticism, by Dr. Muhammad Zubayr $iddTqT, p.136. 
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parts of the books) his students the names of the teachers through 
whom he had received it from its original author, each of them 
stating that he read the whole or a part of it (which had to be 
specified) with his own teacher. The certificates of competence of 
students to teach a book on hadith granted them by their teachers 
contain not only the statement of the fact that they read it with 
him, but also the name of their own teachers of the book, and of 
the teachers of their teachers upto its author. 77 

Impact of Isndd on the classification of AhddTth 

Naturally, with the passage of time there was the increase in the 
number of the transmitters in a single hadith. In case of a tabi'i 
there was only one transmitter between him and the Messenger of 
Allah and when the narrator was a taba ‘ tabi 7 (Successor) the 
number of transmitters raised upto two. Similarly, with the 
passage of time the number of transmitters was swelled. Same 
results were seen with the expansion of the Islamic Caliphate. 
With the extension of Islamic state lakhs of transmitters were 
involved in the transmitting of a hadith. This increase of 
transmitters in the isndd made the ahadith vulnerable to forgery. 78 
This also increased the number of channels of a single hadith. 
That is why we see that some ahadith were transmitted by many 

$iddlql, op. cit., pp. 137-138. 

,<s Aslr Adarwl, Fani Asma' al Rijal, Deoband, Dar al Mu'alifin, 

1416/1995, p. 35. 
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Companions and many Followers while some others were related 
by a single Companion only from whom it was narrated by a 
single Follower, who in turn had a single student who transmitted 

this particular hadith. 19 Therefore, the ahadith were graded 

according to the number of narrators and were judged on the basis 
of the biographies (Asma* al Rijal) of the transmitters, e.g. al 
Mutawatir, al Ahad, al Mashhur, al ‘Aziz, al Gharib etc. Thus 

with the introduction of isnad, unique sciences 'Ilm Asma' al Rijal 
and 7/m al Jarah wa al Ta'dil came into existence for the 
evaluation of isnad and ahadith . 80 

Science of AsmS r al RijSl 

To develop the science of Isanad further the science of Asma ’ 
al Rijal came into existence. For this purpose, the muhaddithun 

penned down the biographies of thousands of the narrators, all the 
information about their knowledge ( 7/m) and quest of hadith and 

also the distinction between the trustworthy and the weak one was 
recorded. By grading the narrators of hadith into different grades, 

they provided the bases and standards for declaring the opinion 
about the hadith with respect to the chain of the narrators. 81 

* Studies in Hadith Methodology and Literature , p. 42. 

80 Ibid., pp. 32-33. 

81 Mu jam lstilahat-i-Hadith, pp. 36-37. 
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In it are included all the various works which deal with (i) the 
chronology; (ii) the biography; and (iii) the criticism of the 
narrators of ahadith or of any class of the narrators, or with any 

such aspect of their life as may be helpful in determining their 
identity, veracity and reliability . 82 This pertains actually with the 
biographies of the narrators of the hadith and encompass their life 

accounts. By this science, the researchers are enable to know who 
transmits the ahadith? What is his genetic lineage? Where did he 

lived? When he was bom? What was his age? Does his memory 
remained unchanged upto his old age? From whom he heard the 
ahadith ? How was his memory? What was his degree in case of 

religiosity and piety? What was his faith and creed? Was he the 
propagator of a certain sect? Was he relied in truth and honesty in 
his ordinary social life? What were the observations of his 
contemporaries and those who met him about his persona? In 
short, all the information about the narrator is collected by which 
he can be declared truthful, authentic and reliable .* 3 
The muhaddithun, however having realized the importance of 

chronology, biography and criticism, compiled independent 
works dealing with the narrators of ahadith in chronological order 

82 $iddTqT, op. cit., p. 165. 

o ■} 

AdarwT, op. cit., p. 15. 
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before the end of the second century.® 4 As all the early works on 
this subject have been lost, it is impossible to determine their 
general plan and the nature of their contents. But from the later 
works which are based on them and which we have received, and 
from the general tendencies of the traditionists of the time, it may 
be inferred that their contents mainly consisted of: 

• Short descriptions of the genealogies and the dates of 
their birth and death. 

• Some biographical matters relating to the narrators. 

• A short criticism (jarah ) of their reliability together with 

the opinions of the important authorities about them. 85 

The compilation of the biographies of the narrators of ahadith, 
begun in the second century of the Hijrah, was continued with 
zeal and vigour in the following centuries. In the third century, 
not only various specialists in the subject — e.g. Ibn Sa‘d (d. 
230/844), KhalTfah ibn al Khayyat, Ibn Abu Khaythamah (d. 
297/892) and others — but also almost every muhaddith of 
reputation compiled simultaneously with his collections of 

QZ 

ahadith , some biographies of their n arrators also. 



84 



86 



$iddlql, op. cit., p.168. 
Ibid., p. 1 69. 

Idem. 
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During the fourth and the succeeding centuries, the compilation 
of the biographies by the muhaddithun appears to have become a 
fashion of the time through out the vast Islamic dominions. 

The works on the Asma ' al Rijal helped the growth of general 
biographical literature in the Arabic language and it became the 
unparallel gloiy of the Muslims. It is this huge literature, which 
not only in the beginning but also in the present times is providing 
the unshakable foundation for the scholars to check the 
authenticity of a hadith. 

The Science of al Jarah wa at Ta*dTl 
(Character Examination) 

Side by side the hadith literature, there also developed the 
methods of criticism and the techniques of hadith evaluation. It is 
quite natural, when a muhaddith receives a hadith he first checks 
its authenticity and tries to find out its reliability. The 
biographical notes of the narrators and the views expressed by the 
earlier scholars about them serve as the chief means of the 
verification. The study of the presence or absence of conditions in 
a narrator which makes him or her either acceptable or rejected is 

DO 

called 7/m al Jarah wa al Ta'dil. By this science one discusses 



87 Ibid. p. 170. 

hh Muhammad ‘Ubayd Allah al As‘adT, ‘Ulum al Hadith, Lucknow, 
Maktabah Hira', 1406 H., p. 217. 
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the particular terminologies of Jarah and Ta ‘ dil about narrators 
and their degrees . 89 

In Arabic literature, the word naqd is used for criticism. Early 
scholars of hadith used this word in the second century , 90 but it 
did not gain currency in their circle . 91 A third century scholar, 
Imam Muslim, named his book al Tamyiz, whose subject is 
methodology of hadith criticism. Later on they named the 
science which deals with criticism of hadith, al Jarah wa al 
Ta ‘ dil (the knowledge of invalidating and declaring reliable in 
hadith ). 93 

Jarah 

It refers to such a criticism on the Fairness (‘ adalah ) or the 
Accuracy (daht) of the narrator that makes his position doubtful 94 
and results in the rejection of his hadith . 95 Jarah is only to fulfill 
the basic practical need of the religion. It aims only to safeguard 
the law and does not aim to defame the people. If someone 
criticizes the narrator only to defame him, his criticism will not be 
accepted. There are ten reasons for a narrator to be rejected and 

Dr Iqbal Ahmad Ishaq BiskuharT, Jarah wa Ta'dil, N. Delhi, al Kitab 
International, 2003, p. 179. 

Studies in Hadith Methodology and Literature, p. 47. 

Ibid., p. 48. 

Idem. 

Idem. 

Al As‘adT, op. cit., p. 217. 

Mu jam lstilahat-i-Hadith, p. 157. 



89 

90 
9t 

92 

93 

94 

95 
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five of these reasons invalidate the fairness of the narrator while 
as the other five nullify his accuracy. 

Reasons Invalidating the Fairness of a Narrator 

‘Adalah (fairness) is a natural ability of a person which 
provokes him to adhere to the piety ( taqwa ) and kindness 
(, murawah ). Taqwa means to do well and be away from evil 
practices while murawah signifies the inherent ability of a man, 
which stimulates in him the passion for praised things, and 
inculcate in him the spirit of shunning evil. 96 If the narrator's 
fairness is made doubtful, he is labeled as Fasiq (Immoral). 97 The 
‘adalah of a narrator gets invalid by five reasons. These five 
reasons are: 

1 . To lie in the sayings of the Prophet. 

2. To be accused of lying. 

3. To get indulged in capital sin or become adamant on evils. 

4. To be anonymous or unknown ( majhul ). 

5. To be indulged in deviations {bid ‘ah). 

Reasons Invalidating the Dabf of a Narrator 

The practice of a narrator to remember the narrated statements 
with sound memory is called dabf. A narrator is termed as a dab it 
when he memorizes his ahadith with utmost care and if he 

BiskuharT, op. cit., p. 160. 
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narrates a hadlth as per the meaning he must have the ability to 
understand it. If his accuracy is libeled he is called as Mughaffal 
(dullard). 99 There are five reasons that invalidate the accuracy of a 
narrator. These five reasons are: 

\ . To err more frequently. 

2. To be more careless. 

3. To be more suspicious. 

4. Opposition of the trustworthy narrators. 

5. Poor memory. 

Ta‘d7l 

It refers to confirm the presence of fairness and accuracy in a 
narrator. 100 There should be two positive conditions for a narrator 
to be acceptable ( ‘Adil) and like Jarah these two conditions are 
Fairness and Accuracy. However, according to Ibn Hibban a 
person whose jarah is not known will be taken as acceptable 
unless his jarah is established. 101 However, some of the scholars 
say that the ‘adalah is proved by the justification ( ta ‘dll) of the 
two knowledgeable persons and by the fame of the fairness of a 
narrator. 102 

Mu ‘jam Istilahat-i-Hadith, p. 158. 

98 Biskuharl, op. cit., pp. 176-177. 

Mu jam Istilahat-i-Hadith, p. 158. 

100 Al As‘adT, op. cit., p. 217. 

101 Al Thiqat, vol. i, p 12. 

102 Mu jam Istilahat-i-Hadith, p. 243. 
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In addition to it, there are some agreed conditions for the 
fairness of a narrator, which are to be fulfilled to elevate a hadith 
to the standard of an authentic hadith . As per these conditions a 
narrator must be: 

1. Muslim 

2. Adult 

3. Mentally sound 

4. Safe from capital sins and not shows persistence on evils. 

5. Safe from all dispraised actions. 

Origin and Development of Jarah and Ta‘dTl 

To safeguard the religion from the internal and external 
conspiracies and remissness respectively, the scholars of Islam 
developed a complete science in the shape of Jarah and Ta ‘dil. 
They used different terms for the people and declared their merits 
and demerits so that people can either benefit from them or shun 
their reports. Its validity and permissibility have been indicated in 
the holy Qur'an and authentic hadith where different terms like 
Fasiq, m Kadhdhab 104 Evil Brother, 105 and Evil Son 106 etc are 



103 



104 



Al Qur'an, 49:6 

O ye who believe! if a Fasiq [wicked person] comes to you with 
any news ascertain the truth lest ye harm people unwittingly and 
afterwards become full of repentance for what ye have done. 

Muslim op. cit., vol. i, p.26. 
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The Prophet said, "Whosoever reports from me a hadith and knows it 
is a lie, is one among the two liars." 
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A1 Bukhari, op. cit., vol. vii, p. 446-447, h. 6032. 
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‘A'ishah narrated, "a man asked permission to enter upon the 
Prophet. When the Prophet saw him, he said, 'What an evil 
brother of his tribe! and what an evil son of his tribe!' When that 



man sat down, the Prophet behaved with him in a nice and polite 
manner and was completely at ease with him. When that person 
had left, ‘A'ishah said (to the Prophet). 'O Allah's Rasul! When 
you saw that man, you said so-and-so about him, then you 
showed him a kind and polite behavior, and you enjoyed his 
company?' Allah's Rasul said, "O ‘A'ishah! Have you ever seen 
me speaking a bad and dirty language? (Remember that) the 
worst people in Allah's sight on the Day of Resurrection will be 
those whom the people leave (undisturbed) to be away from their 
evil (deeds)." 



Al Bukhari, op. cit., vol. vii, p. 446-447, h. 6032. 
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‘A’ishah narrated, "a man asked permission to enter upon the 
Prophet. When the Prophet saw him, he said, ’What an evil 
brother of his tribe! and what an evil son of his tribe!’ When that 



man sat down, the Prophet behaved with him in a nice and polite 
manner and was completely at ease with him. When that person 
had left, ‘A’ishah said (to the Prophet). 'O Allah’s Rasul! When 
you saw that man, you said so-and-so about him, then you 
showed him a kind and polite behavior, and you enjoyed his 
company?' Allah's Apostle said, "O ‘A'ishah! Have you ever seen 
me speaking a bad and dirty language? (Remember that) the 
worst people in Allah's sight on the Day of Resurrection will be 
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used by Allah and His Messenger for different de-meritorious 
persons. 

After the demise of the Prophet, the criticism of the narrators 
gradually developed in the time of the Companions, the Followers 
and the Successors of the Followers. As this was the era of the 
narrators and the muhaddithun , ‘ulama\ and other people related 

with the hadith literature were either related to each other in one 

way or the other or at least were contemporaries. Therefore, the 
scholars and the students had not to toil more to be acquainted 
with the remarks of the other scholars on the narrators. 

Up to the beginning of third century after Hijra these remarks 
of jarah and ta ‘dil were memorized which were either heard by 
the students of this science from their teachers or were their own 
observations about their contemporary narrators. 

In these two centuries the terminology and the principles of the 
jarah and ta'dil were founded and these were prominent in the 

circles of students and scholars. Now these needed to be penned 
down so that it may not be lost and there could be more coherence 
in analyzing them comparatively. Therefore, the compilation of 
these remarks about the narrators and terminologies of this newly 



those whom the people leave (undisturbed) to be away from their 
evil (deeds)." 
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developed science could give a vent to the finest judgments on the 
controversial narrators. 107 

It was the great Muhaddith Yahya ibn Sa‘Td (d. 198/814) who 
was the first scholar to pen down the information about the 
narrators of hadith. lw> After his death his students and others 
followed this methodology and many of the scholars like Yahya 
ibn Ma‘In (d. 233/848), ‘All ibn Madlnl (d. 234/849), Imam 
Ahmad ibn Hanbal (d. 241/856), ‘Amr ibn ‘AIT al Fallas (d. 
249/863), Abu Khythamah etc. came to the fore. 10 "' Some of the 
famous scholars of al Jarah and al Ta 'dil with the chronological 
order 110 are: 

Name Date of Death 



Companions 

♦ ‘Umar ibn al Khattab 23/644 

♦ ‘All ibn Abu Talib 40/660 

♦ ‘Ubadah ibn Samit 34/655 

♦ ‘Abd Allah ibn ‘Abbas 68/688 

♦ A'ishah bint Abu Bakr 58/679 

♦ Ans ibn Malik 93/712 

Followers 

♦ Sa‘Td ibn Musayyib 94/713 

♦ ‘Amir ibn Shaijll 103/722 



107 Abu Lubabah Husayn, al Jarah wa al Ta'dil, p. 144. and Yahya ibn 
Mn‘Tn, al Tarikh, Muqaddimah. 

108 Mizan al V tidal, vol. i, p. 1 . 

109 Ibid., pp. 1-2. 

1 10 BiskuharT op. cit., pp. 254-257. 
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♦ Muhammad ibn Sirin 

♦ Hasan Basari 

♦ Ibn Shahab al Zuhri 



110/729 

110/729 

124/742 



Second Century 

♦ Awza‘T ‘Abd al Rahman ibn ‘Amr 


157/774 


♦ Sha‘bah ibn Hajjaj 


160/777 


♦ SutVanThawri 


161/778 


♦ Malik ibn Ans 


179/796 


♦ ‘Abd Allah ibn Mubarak 


181/797 


♦ Wakl‘ ibn Jarah 


197/813 


♦ Sufyan ibn ‘Aayyinah 


198/814 


♦ Yahya ibn Sa‘Td Qattan 


198/814 


♦ ‘Abd al Rahman ibn Mahdl 


198/814 


Third Century 




In this century the writing of the books about Jarah and Ta ‘dil 


was started. The end of this 


century is marked as the 


distinguishing line between the earlier and the later scholars of 
Jarah and Ta ‘dil. Some of the prominent scholars of this century 


are: 




♦ Muhammad ibn Sa‘d 


230/845 


♦ Yahya ibn Ma‘!n 


233/848 


♦ ‘All ibn Madlnl 


234/849 


♦ Ahmad ibn Hanbal 


241/846 


♦ ‘Abd al Rahman ibn Duhlm 


245/860 


♦ Imam DarmI Abu Muhammad 


255/869 


♦ Imam Abu ‘Abd Allah al Bukhari 


256/870 


♦ Ahmad ibn ‘Abd Allah al ‘Ijll 


261/875 


♦ Muslim ibn al Hajjaj 


261/875 
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♦ Abu Zar‘ah ‘Abd al Karim al RazI 

♦ Abu Hatim Muhammad ibn Idris al RazI 



264/878 

277/891 



Fourth Century 


♦ Abu ‘Abd al Rahman al Nasal 


303/916 


♦ Muhammad ibn Khuzaymah 


311/924 


♦ Abu Ja‘far ‘AqUT 


322/934 


♦ Ibn Abfl Hatim RazI 


327/939 


♦ Abu Hatim ibn Hibban al BastI 


354/965 


♦ Abu Ahmad ibn ‘AdT 


365/976 


♦ Abu al Fatah AzdT 


374/985 


♦ Abu al Hasan Dar QutnT 


385/995 


♦ Ibn Shahln 


384/994 


Fifth Century 


♦ AbO ‘Abd Allah Hakim 


405/1015 


♦ Abu Na‘Im al Asbahanl 


430/1039 


♦ Abu DharhrwT 


434/1043 


♦ Abu Muhammad ibn Hazm 


456/1064 


♦ Abu Bakr al BayhaqT 


458/1066 


♦ Khatlb al Baghdadi 


463/1071 


♦ Ibn ‘Abd al Barr 


463/1071 


♦ Abu al Walld Bail 


474/1082 


♦ Ibn Makula 


475/1083 


Sixth Century 


♦ Abu al Oasim Ibn ‘Asakir 


571/1176 


♦ Abu Musa al MadlnT 


581/1185 


♦ ‘Abd al Haqq al AshbllT 


581/1185 


♦ Abu Bakr HazmT 


584/1188 


♦ Ibn JawzI 


597/1201 


♦ ‘Abd al GhanI Maqdlsl 


600/1204 
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Seventh Century 


♦ Abu al Hasan ibn Qatan al Fast 


628/1231 


♦ IbnNuqtah 


629/1232 


♦ Sanfinl 


641/1244 


♦ Ibn Najjar al Baghdadi 


643/1246 


♦ Abu ‘Amr banal Salah 


643/1246 


♦ ZakI al Din Mundhirl 


656/1258 


Eighth Century 


♦ Ibn Daqlq al ‘Id 


702/1303 


♦ Ibn Sayyid al Nas 


724/1324 


♦ Ibn Taymiyyah 


728/1328 


♦ Abu al Hajjaj MazI 


742/1342 


♦ Abu ‘Abd Allah al DhahabI 


748/1347 


♦ Abu SaTd ‘Ila'T 


761/1360 


♦ Abu ‘Abd Allah Mughlata’T 


762/1361 


♦ Safdl 


774/1373 


♦ Husaynl 


765/1364 


Ninth Century 


V Zayn al Din Abu al FasI ‘Iraqi 


806/1404 


♦ Wall al Din Abu Zar‘ah ‘Iraqi 


826/1423 


♦ Burhan al Din HalabT 


841/1438 


♦ Ibn Hajar al ‘AsqalanI 


852/1448 


♦ Badr al Din al ‘Aynl 


855/1451 


♦ Najm ibn Fahd 


885/1480 



Grades of Jarah and Ta*dTl Literature 

These scholars wrote the voluminous books in the science of 
jarah and ta ‘ dll . These books are complete and satisfying to such 
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an extent that they serve as a primary source for the critics of 
hadith. Still after the hundreds of years of death of a narrator one 

can find out his or her life sketch and can evaluate his or her 
authenticity, no matter how far his library is from this narrators 
birth or death place. These books can chiefly be divided into three 
groups: 

1 . Small books, which contain only names of the narrators and 
remarks about them by the writer of the book or by any other 
master of the science e.g. Kitab al Du 'qfa’ al SaghTr of Imam 
Bukhari. 

2 . Medium sized books, which contain relatively long 
biographical notes on the narrators, their genealogy, 
teachers, students, few ahadith reported by him and the 

remarks of the masters of the science. The notable feature of 
these books is that they report the remarks of the great 
scholars of this science with chains e.g. Tarikh al Du'afa' of 

Ibn Hibban. 

3. After these small and medium books, the scholars wrote 
huge and voluminous books containing long biographical 
notes about the narrators. These books contain all the 
possible information about narrators and there is more stress 
on the collection of the remarks of the scholars about the 
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narrators. Chains of the remarks were omitted but the earlier 
books were accepted as the chains for these remarks. 
TahdhJb al TahdhTb of Ibn Hajar al ‘AsqalanT is the best 

example of this group. 

There are also other finer divisions of the jarah and ta‘dil 

books. These groups are: 

1. General Books 

• Books based on question answers 

E.g., Suwalat Muhammad ibn 4 Uthman ibn Abu ShJbah by 
‘All ibn al MadlnT, Suwalat al BurqanJ by Dar al Qutnl etc. 

• Books discussing grades ( al Tabaqat ) 

E.g., al Tabaqat al Kubra by Muhammad ibn Sa‘d, al 
Tabaqat by Muslim ibn al Hajjaj etc. 

• Biography and History Books (al TarJkh ) 

E.g., al TarJkh by Yahya ibn Ma‘m, TarJkh KabJr by Imam 
al Bukhari, al Muntazim fi TarJkh al Mamluk wa al 
Ummam by Ibn al JawzT etc. 

2 . Special Books 

These books were written on a particular aspect of the narrators 
and the narrators were mostly evaluated with respect to that 
particular aspect. Some of the most famous groups of these 
special books along with some examples are: 
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• Books containing only weak and controversial narrators, 
e.g. al Du'aja' al $aghir by Imam al Bukhari, al Majruhin 

min al Muhaddithln by Ibn Hibban etc. 

• Books containing only authentic narrators e.g. Ma ‘rifah al 
Thiqat by Hafiz ‘IjlT, al Thiqdt by Ibn Hibban etc. 

• Books containing local history — these books incidentally 
contain descriptions about the muhaddithun and ‘ ulamd ' of 
that area — e.g. Tarlkh Baghdad by Khatlb al Baghdadi, 

Tarlkh Dimishiq by Ibn ‘Asakir etc. 

• Books containing the narrators of a particular hadith 

compilation among six canonical ones e.g. Rijal Sahih al 
Bukhari by Abu Nasr Kalabadhl, Rijal $ahlh Muslim by Ibn 
Manjuyah etc. 

• Books containing only those narrators that possess 
surnames ( Kuniyyah ) e.g. al Kuna by Imam al Bukhari, al 
Kuna wa al Asma' by Imam Muslim etc. 

• Books containing only those narrators that possess epithet 
(laqab) e.g. Nuzhah al Alqab fi al Alqab by Ibn Hajar al 

‘AsqalanI, al Alqab wa al Kuna by Abu Bakr al Shiraz! etc. 

• Books containing the genealogy and pedigree of the 
narrators e.g. Ansab al As hraf by Abu al Hasan Ahmad ibn 



53 




Yahya al BaladhurT, al Fay$al fi Mushtabah al Nisbah by 
Imam HazmT Hafiz Muhammad ibn Musa etc. 

• Books based on the dates of Birth and death of the narrators 
e.g. al Wafiyyat by Abu al Husayn al BaqI, Tarikh MuwalJd 

al Ruwah wa Wafiyatihim by Hafiz Abu Sulayman 

Muhammad ibn ‘Abd Allah etc. 

• Geography books e.g. Mu jam al Buldan by Yaqut al 
HamawT etc. 

HadTth Criticism and Mustalah al HadTth 

To describe any particular thing and the consensus of a 

particular group on the diction for it is called as Mutflah. For 
every science and art, its scholars develop terminologies for it. 
Based on the Isnad System, Asma' al Rijal, Jarah and Ta'dil 

scholars of hadith literature also developed a system of 
terminologies for the different grades of hadith, which is known 
as Mustalah al Hadith. It is actually a science that deals with the 

devising of the rules and principles for accepting or rejecting a 
hadith. 1 1 1 It was fourth century Hijri when the religious sciences 
started to establish, and the terminology for ahadith were 

1 1 1 Mu ‘jam Istilahat-i-Hadith, p. 37. 
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developed. It was QadT Abu Muhammad Hasan ibn ‘Abd al 
Rahman ibn Khalad al Ramhurmuzl (c. 260/874-360/971) who 
wrote the first book, al Muhaddith al Fa$il Bayn al RawT wa al 

Wa % exclusively on this subject. The science of Mustalah is 

also called Usui al Hadith or 'Ulum al Hadith . u 3 

The critics were able to grade the literary accuracy and 
personal character of the scholars. This grading resulted in the 
grading of ahadith. As per the rules of this science, ahadith can 

be graded into two categories, 114 which are further subdivided into 
a number of sub-types. The two categories and their some of the 
most important types are: 

1 . Acceptable ( Maqbul ) 
i. Sahih (authentic) 

• SahJh li Dhatihi (authentic by it self) 



112 Dr. Mahmud al Tahhan, Toy sir Mu?falah al Hadith, Delhi, Kutb 
Khanah Isha‘at al Islam, n.d., pp. 10-11. 

In recent past, al Muhaddith al Fasil was edited and compared with 
four different manuscripts by the Head of Department of the Qur'an 
and Sunnah, lecturer in Hadith and its Sciences Damascus University, 
Dr. Muhammad ‘Ajaj al Khatlb. Dar al Fikr published its third edition 
in 1404/1983. The book is having footnotes by the editor and is based 
on 678 pages. 

113 Mu jam Istilahat-i-Hadith, p. 85. 

1 14 Studies in Hadith Methodology and Literature, p. 61 . 
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• $ahih li Ghayrihi (authentic owing to presence of 
others) 

ii. Hasan (agreeable) 

• Hasan li Dhatihi (agreeable by itself) 

• Hasan li Ghayrihi (agreeable owing to the existence of 
others) 

2. Rejected ( Mardud) 

i. Rejection owing to defects in narrator 

• Al Mawdu' 

• A l Matruk 

• Al Munkar 

• Al Ma'ruf 

• Al Mu'allal 

ii. Weakness owing to discontinuity of isnad 

• Al Mu'allaq 

• Al Mur sal 

• A l Mu ‘dal 

• Al Munqatu ‘ 

• Al Mudallis 

• Al Mu 'an ‘an 

iii. Weakness owing to some incidental reasons 

• Al Maqliib 
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• Al Mudtarab 

• A l Mushaf 

• Al Shadh 

Rational Approach in HadTth Criticism 

‘Ulurn al Hadith can be divided into two types: 

1. Riwayah al Hadith 

2. Dirayah al Hadith 

As for as the Riwayah is concerned, it is based on the 
transmission and the relation of the ahadith, and also on the 
accuracy and writing of the saying ascribed to the Prophet; while 
Dirayah is the discourse dealing with the narrated text of the 
hadith from the accepting or rejecting point of view. 115 

Rational approach in hadith criticism is generally known as 
Dirayah. The literal meaning of Dirayah is "knowledge." 116 It 
refers to the discourses dealing with the meaning and purpose of 
the words of a hadith based on Arabic rules and is in perfection 
with the law (shari ‘ah) and is corresponding with the status of the 
Prophet. 117 This science is based on two parts: 

1 . Understanding of a hadith. 

2. Criticism of the hadith. 



Mu jam Istilahat-i-Hadith, pp. 182-183. 
Amlnl, op. cit., p. 15. 

Ibid. p. 17. 



115 

116 
117 
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Dirayah deals particularly with the text of the hadith. It needs a 
great expertise to declare a hadith forged or authentic just by 
having the text of the hadith in consideration. According to Ibn 
Salah, sometime the forgery of a hadith is known by the state of 

the chain or the text only. Words and meaning of many long 
ahadith point towards its forgery because of their superficiality 
(rakakah). m But to check a hadith purely on the basis of the ‘Aql 
(Reason) is not welcomed in the circles of muhaddithun. Reason 
is limited and one cannot exclusively depend on it. 

Hadith Literature in Twentieth Century 

Bom in c. 1334/1916, Shaykh Nasir al Din al Albani inclined 
towards the research in hadith when he was only twenty." 9 This 
comes around 1936 A.D. when he took the study of hadith 
literature as his career. It was the time, when the Institution of 
Khilafah was recently abolished by Mustafa Kamal Ata Turk in 
1924. As is evident from the various books of the Shaykh he 
was much influenced by the changing political scenario of the 
then world. Therefore, it seems necessary to have a cursory 

118 Ibn Salah, Muqaddimah, quoted in Hadith kd Dirayati Mi'yar by 
Muhammad TaqT AmlnT, p. 179. 

119 Muhammad ibn Ibrahim al ShibanT, Hayah al Albani wa Atharah wa 
thana' al ‘Ulama' ‘ alyh , Kuwait, al Daral Salafiyyah, 1987, p. 4c 

120 Mawlana Sayyid Abu al Hasan NadwT, Muslim Mamalik Mayn 
Islamiyyat aur Maghribiyat ki Kashmukash, Lucknow, Majlis Tahqlqat 
waNashriyat Islam, 1416/1995, p. 82. 
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glance at the world of his times with a special reference to hadlth 
and its sciences. 



The books and other literature of this period which are in 
defense of hadlth and refute the arguments of hadlth deniers, 
strongly echo the circumstances of the world in the field of hadlth 

when Shaykh al Alban! was emerging as the future muhaddith of 
Muslim Ummah. For example, we can feel the worst conditions 
of Muslim Ummah in the field of hadlth literature in a chapter 

"Hadlth and Sunnah" of a famous book, Islam at the Crossroads 

authored by a great writer, traveler and explorer — Muhammad 

Asad (Leopold Weiss: 1900-1992) spanning three continents and 

two civilizations — written in 1934. He writes: 

The slogan we so often hear in our days, "Let us go back to the 
Qur'an, but let us not be slavish followers of the Sunnah," 
merely betrays an ignorance of Islam. Those who speak so 
resemble a man who wishes to enter a place but does not wish 
to employ the genuine key which alone is fit to open the 
door.... It has become a matter of fashion in our days to deny, 
in principle, the authenticity of hadlth and, therefore, of the 
whole structure of the Sunnah. 

He further says: 

In these days, when the influence of Western civilization 
makes itself more and more felt in Muslim Countries, one 
motive more is added to the strange attitude of the so-called 
"Muslim intelligentsia" in this matter. It is impossible to live 



121 Asad, op. cit., pp. 1 18-119. 
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according to the Sunnah of our Prophet and to follow the 
Western mode of life at one and the same time . 122 

These two quotes from the book authored in 1934 — it is two 
years before the inclination of Shaykh al Alban! towards the 
hadlth literature — gives an awful picture of the Muslim 
"intellectuals" and the position of hadlth in Islamic religious 
sciences in those times. 

In 1954 A.D. 'The Academy of Islamic Studies', Hyderabad- 
Dn., India published "a critical resume of views advanced by 
scholars of the world on the memorandum of the Academy 
suggesting the need for a fresh examination of the Hadlth 

literature." this critical resume was later published under the title 
Towards Reorientation of Islamic Thought: A Fresh Examination 
of the Hadlth Literature. The main countries that reacted to the 

note of the Academy are Canada, Egypt, England, France, India, 
Iraq, Jordan, Lebanon (Beirut), Pakistan, Scotland, Singapore, 
Sudan, Turkey, U.S.A. etc. 

The Academy moved a note adopted by the Council of the 
Academy of Islamic Studies among the "leading Muslim scholars, 
publicist, legislators and administrators in the different parts of 
the world suggesting the need for a fresh approach on scientific 
lines to the study of the hadlth literature and the codification by a 

122 Ibid., p. 129. 
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body of competent scholars, representative of the entire Islamic 
world, of a single authorized corpus of the authentic ahadith of 
the Prophet as an aid to the study of the Qur'anic Muhkamat " in 
the context of the then world. Among six mam issues 
suggested, the following two were the most significant: 

• The need for enquiry and research in the hadith literature and 
the codification of a single authorized corpus of the ahadith of 
the Prophet; 

• The method of approach. 124 

The views of these different scholars from various countries 
can be listed into five groups, which point towards five major 
undercurrents in the then world with respect to hadith and its 
authoritative nature: 

1 . Those who favored the status quo, "the out-and-out 
traditionists, who ever prefer a return to a stricter form of 
traditional Islam." 125 

2. Those who rejected the entire gamut of hadith as apocryphal 
and of no consequence to Islam. The Qur'an was enough for 
them. 126 

3. There was a school of thought which was out to discard the 
entire framework of the "traditional Islam as built in the 

23 Abdul Latif, op. cit., p. 1. 

124 Idem. 

125 Ibid., p. 2. 
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course of history by the inter-action of the Qur'an and hadith, 
and rest content with 'the spirit or essence' of Islam." This 
was by no means a negligible trend. It had already taken a 
concrete form in Turkey and began to extend its influence in 
other parts of the Muslim world. It was a part of a wider 
"intellectual" movement, which aimed to separate law from 
the religion and secularize social life and Islamic Law. 

4. Those who favored the proposal of the Academy. They 
considered that it "is a body of thought which oscillates 
between its sentimental regard for the traditional Islam and 
its intellectual fascination for Westernization. Those who 
find themselves in this uncomfortable position wish to 
'combine modernity with maintenance of internal 
tradition.'" 129 

5. Christian scholars who had evidenced a sympathetic interest 
in the proposal. 130 

These were the different trends and movements going in the 
world regarding the ahadlth and its allied branches. When the 
Academy of Islamic Studies of Hyderabad-Dn., India was 
working on this "critical Resume" at the same time Shaykh al 



126 

127 

128 

129 

130 



Idem. 

Ibid pp. 2-3 
Ibid., p. 30. 
Ibid., p. 3. 
Ibid., p. 32. 
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AlbanT was busy in giving two weekly classes which were 
attended by highly educated persons, university teachers and 
students in which he taught various books on ‘ Aqldah , fiqh, 
‘Ulum al Hadith etc. These lectures were started before 
1373/1954. These lectures expanded the da‘wah circle of the 

t -i \ 

Shaykh and bore good results. He reacted to the different views 
and wrote articles, treatises and books to defend the hadith 
literature. 

In addition to above, it is very interesting that the orientalists 
showed much passion towards discussing and writing on the 
oriental sciences and issues. Islam was no exception to them. They 
wrote on almost all the arts and the religious sciences of the 
Muslims but they came closer to science of hadith very late. The 
first book on hadith from the orientalists was written by Ignas 
Goldziher ( 1 850- 1921) and was titled as Muslim Studies. This book 
was published in 1890. After him. Professor Schacht (b. 1902) 
published two more books The Origins of Muhammadan 
Jurisprudence and An Introduction of Islamic Laws. In this period, 
A. Guillaume wrote The Traditions of Islam. Professor Robson 
translated Mishkah al Masabih. A.J. Wensinck compiled eight 
volumes of hadith Concordance under the title Concordance et 

131 Ibrahim Muhammad al ‘All., Muhammad Nasir al Din al Albani: 
Muhaddith al ‘Asr wa Nasir al Surmah. Damascus. Dar al Qalam, 
2001, pp. 29-30. 
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Indices de la Tradition Musulmane. Similarly, the trend gained the 
momentum but Ignas Goldziher and Professor Schacht's works 
became the basic sources. 

They wrote a lot about the hadith literature but did not treat it as 
a source of Divine Law. Misinterpreted the definitions, and took 
many of the ahadith literally to malign and tear the fiber of Islam 
in general and that of hadith literature in particular. Unfortunately, 
this was the time when no Muslim scholar wrote on this topic in 
western languages and the West regarded these orientalists as the 
unchallengeable authorities on the subject. This created chaos and 
confusion in the minds of the readers. 

Therefore, it is clear that all these above-mentioned persons 
stand for different characters and represent various trends, which 
were going on in the Muslim Ummah with respect to Islamic 
theology in general, and hadith and Sunnah in particular. In these 
awful circumstances a Syrian hadith scholar, Shaykh Muhammad 
Nasir al Din al AlbanI, came to the fore and distinguished the chaff 
from the wheat. 
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Chapter II 



Life and Works of 
Shaykh Nasir al Din al AlbanT 




